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“For "om the greatness and beauty of created things 
comes a corresponding perception of their Creator.”

(Wisdom 13:5)
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PREFACE



Chapter 1

God’s Grandeur: The Catholic 
Case for Intelligent Design

A nn Gauger

#e world is charged with the grandeur of God. 
It will $ame out, like shining "om shook foil; 

It gathers to a greatness, like the ooze of oil  
Crushed. Why do men then now not reck his rod?

 — Gerard Manley Hopkins

The world — indeed, the universe — is charged with grandeur. Everything 
speaks of beauty, power, and purpose — of design. !e elegant relationships 
of the laws of physics, the stunning elemental properties that permit life, the 
sophisticated ways of living things, and the interdependence of the biosphere 
all reveal the hand of a designer.

!is should come as no surprise to believers in God. !e three great mono-
theistic religions all acknowledge God as Creator of all things. “In the beginning 
God created the heavens and the earth,” Scripture says (Gen. 1:1). !is can be 
clearly seen, the apostle Paul declares, so we are without excuse, because God’s 
works reveal His nature and power (see Rom. 1:20).

Scripture also says that when God created human beings, He created them 
in His own image and likeness, male and female, and it was very good. Pope 
Benedict XVI put it this way: “We are not some casual and meaningless product 
of evolution. Each of us is the result of a thought of God. Each of us is willed, 
each of us is loved, each of us is necessary.”1

1 Pope Benedict XVI, Homily (April 24, 2005).
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Man’s Refusal
Clearly, though, many do not acknowledge this, despite the grandeur of creation. 
Victorian-era poet and priest Gerard Manley Hopkins raises the necessary ques-
tion, “Why do men then now not reck [i.e., have regard for] his rod?” Why do they 
not recognize God’s power and His tremendous gi, in Creation? !is question 
is both profound and urgent. Unbelief is not new, but it is omnipresent now, and 
it must be said that this is in large part due to the in$uence of radical materialism 
in our culture, not the kind that urges us toward the endless accumulation of 
goods, but the kind that claims we are nothing more than molecules in motion, 
ma#er, and energy. Scienti!c materialism, as it is called, denies anything immaterial, 
including the soul, goodness, truth, beauty, free will, and God. Everything is self-
de-ned and relative. !ere is no ground of being, no ultimate cause, no reason. 
!e universe is meaningless, the product of blind, purposeless forces. Says atheist 
evolutionary biologist Richard Dawkins, “!e universe we observe has precisely 
the properties we should expect if there is, at bo#om, no design, no purpose, no 
evil and no good, nothing but blind, pitiless indi.erence.”2

One charge brought against God is that He is unnecessary. Physics and cos-
mology can explain the universe’s existence and -ne-tuning. Purely unguided 
natural processes can explain the wondrous forms of life, past and present. And 
we humans are the product of blind evolutionary processes that did not have 
us in mind. Our young people are taught this doctrine in school, o,en with an 
overt challenge to religious belief. !e materialist doctrine is also preached by 
nearly all secular media.

I write this to you as a scientist and a Catholic. It disturbs me that science 
should be used to deny purpose and meaning and everything immaterial. It 
angers me that it is used as an argument against God, when it is clear to me 
that science, rightly understood, points toward God, not away from Him, and 
evidence of His design is everywhere.

Science as Challenge to Faith
Unfortunately, it is not only materialist scientists who deny nature’s intel-
ligent design. Many Catholic proponents of evolution are convinced that 

2 Richard Dawkins, River Out of Eden: A Darwinian View of Life (New York: Basic 
Books, 1995), 133.
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the evidence for evolution is profound and undeniable. !ey simultaneously 
deny that there is any evidence of intelligent design. !is is a curious thing. 
Evolution is an ambiguous word. It can mean change over time, as in “over 
time, the population of bacteria evolved antibiotic resistance,” an unexcep-
tional, observable statement of fact. One also hears statements that claim 
common ancestry between groups: “Dogs, foxes, and wolves are all evolved 
from a common ancestor.” !is statement is based on the idea that similar-
ity implies ancestral relatedness, an idea that predated Darwin. Neither of 
these statements is intrinsically inimical to the Faith — change over time 
and common ancestry can be argued from the fossil record and the record in 
our genomes. However, neither record conclusively reveals which processes 
might be responsible, either evolution or intelligent design, or a combination 
of the two. Provided one acknowledges that God guided the evolutionary 
process in some manner, Catholics are free to accept common descent, with 
one exception — the Creation of man. We are all descendants of two -rst 
parents (monogenesis). Further, God directly creates each human soul at the 
moment of conception. !is will be discussed in more detail in the chapter 
on human origins.

So why would some Catholics deny the detectable design of creation? I 
believe it is because it goes against scienti-c orthodoxy. !ey would rather -nd 
a theological work-around or reinterpret theology entirely than -nd themselves 
on the wrong end of the evolutionary biologists’ stick.

To handle the cognitive dissonance, Catholics like biologist Kenneth Miller, 
a Brown University professor, opt out of orthodoxy. Miller has said that if the 
tape of evolution were run forward again, “events might come out di.erently 
at every turn.” He expands on this unorthodox thought by opining, “Surely this 
means that mankind’s appearance on this planet was not preordained, that we 
are here not as the products of an inevitable procession of evolutionary success, 
but as an a,erthought, a minor detail, a happenstance in a history that might 
just as well have le, us out.”3

John Haught, a theologian at Georgetown University, has taken it a step 
further, by embracing evolution as a way for God to let the universe participate 
in its own Creation:

3 Kenneth R. Miller, Finding Darwin’s God (New York: Harper Perennial, 2002), 272.
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A creator who makes a world that can make itself is much more deserving 
of our reverence than one who holds the world on puppet strings. An 
unrestrained imposition of divine “design” would in e.ect leave no room 
for anything other than God, no room for a world at all. A world that is 
perfectly “designed” from the outset would be incompatible with the 
biblical notion of creation. In fact, the whole thrust of Biblical literature 
is to have us look for perfection not in the world’s past or present but 
in its future. !e creation is not a design, but a promise that turns the 
emergence of ma#er, life and mind into a dangerous but magni-cant 
[sic] story.4

Known as process theology, Haught’s view smacks more of panentheism than 
Catholicism. It is also reminiscent of Teilhard de Chardin, who was a Jesuit 
priest, mystic, and paleontologist. Chardin was not a theologian, it must be 
noted, and his passionate writings about a new way to interpret the Gospel in 
the light of evolution drew -re. His writing was suppressed by the Church and 
is still viewed as heterodox by many. Yet from my limited reading, it is clear he 
was a man of deep devotion to Christ. He saw all of material creation a$ame 
with God and growing toward perfection in God through human cooperation 
with God.5

For him, the -gure of Christ had “three natures” — the human and divine 
in the Incarnation, and the cosmic, the Omega Point, toward which all things 
converged. I am no theologian either, but to me the traditional Christian view 
of Christ being both fully human and fully God makes any notion of a cosmic 
Christ super$uous.

Teilhard de Chardin died in 1955, only two years a,er the discovery of the 
structure of DNA. He knew nothing of the marvels of molecular biology that 
have been revealed in the last seventy years. How he would revel in the glories 
seen in nature now!

Other philosophers and scientists, including Edward Feser and Stephen 
Barr, declare that intelligent design theory is at odds not just with science, but 

4 John Haught, “God a,er Darwin,” #e Montréal Review, May 2011, accessed Feb 
1, 2016, h#p://www.themontrealreview.com/2009/God-a,er-Darwin.php.

5 Teilhard de Chardin, #e Divine Milieu, rev. edition, ed. George Wall (New York: 
Harper Torchbooks, 1968), 63.
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also with !omas Aquinas and metaphysics. !ey claim that Aquinas’s teaching 
on primary and secondary causation allows the acceptance of evolution, full 
stop. God holds all in His hands, but He allows all things to act according to 
their natures as secondary causes of their own change over time. !is means 
that God ordained evolution as the means by which life came to be what it is 
today, but also that if He guided the random processes of evolution, He did so in 
such a way that His action was indistinguishable from blind material processes. 
!erefore, design is not detectable.6 !omist philosophers who make this argu-
ment against intelligent design also accuse the theory of being mechanistic, and 
of denying !omistic ideas of form, substance, and accident.

Whew. We address these arguments in chapters by theologian Michael Cha-
berek, O.P., biologist Richard von Sternberg, and philosopher Jay W. Richards. 
Brie$y, the position of neo-!omists who reject intelligent design relies on a 
philosophical dodge — namely, an equivocal de-nition of randomness. Scientists 
say that evolution is the result of random processes winnowed by natural selec-
tion. By random scientists mean unguided, without regard to the needs of the 
organism. !ey don’t mean apparently random, yet guided by God. It should 
also be pointed out that even God cannot guide an unguided (random) pro-
cess. Quantum indeterminacy is no help — see philosopher Robert C. Koons’s 
chapter, “Design and Teleology.” Also, this disagreement with intelligent design 
hinges on a faulty reading of Aquinas.

I o.er a few additional comments. !e -rst and most obvious is that theistic 
evolutionists are baptizing a theory -rst composed by Darwin as a substitute 
for the doctrine of special Creation, and intended to take the place (at least 
regarding the living world) of God the Creator. !is theory is not toothless. 
Yet theistic evolutionists are doubling down on their commitment to evolution 
precisely at a time when many mainstream scientists have begun to question 
the e/cacy of unguided evolution to account for life.

Sadly, their unquestioning acceptance of evolutionary theory in its entirety 
undermines the Faith, as explained below.

6 Francis Crick, co-discoverer of the structure of DNA, disagrees. “Biologists must 
constantly keep in mind that what they see was not designed, but rather evolved.” 
So design is detectable!
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Evolution and Creation

Pope Emeritus Benedict XVI, writing when he was Cardinal Ratzinger, in his 
book In the Beginning (1990), connected the loss of Creation theology to loss 
of faith in the Scriptures and the Church:

In fact, a theologian said not long ago that creation has now become an 
unreal concept. If one is to be intellectually honest one ought to speak 
no longer of creation but rather of mutation and selection. Are these 
words true? . . . One answer was already worked out some time ago. . . . It 
says that the Bible is not a natural science textbook, nor does it intend 
to be such . . . one must distinguish between the form of portrayal and 
the content that is portrayed . . . and its purpose ultimately would be to 
say one thing: God created the world. . . .

I believe that this view is correct, but it is not enough. . . . And so 
the suspicion grows that ultimately perhaps this way of viewing things 
is only a trick of the Church and of theologians who have run out of 
solutions. . . . For one can ask: If theologians or even the Church can 
shi, the boundaries here between image and intention, between what 
lies buried in the past and what is of enduring value, why can they not 
do so elsewhere — as for instance, with respect to Jesus’ miracles? . . .

Such an operation o,en ends up by pu#ing the faith itself in doubt, 
by raising the question of the honesty of those who are interpreting it 
and of whether anything at all there is enduring. As far as theological 
views of this sort are concerned, -nally, quite a number of people have 
the abiding impression that the Church’s faith is like a jelly -sh: no one 
can get a grip on it and it has no -rm center. It is on the many hal0earted 
interpretations of the biblical Word which can be found everywhere that 
a sickly Christianity takes its stand — a Christianity which is no longer 
true to itself and which consequently cannot radiate encouragement and 
enthusiasm. It gives, instead, the impression of being an organization 
that keeps on talking although it has nothing else to say, because twisted 
words are not convincing and are only concerned to hide their emptiness.7

7 Cardinal Josef Ratzinger, In the Beginning (Huntington, IN: Our Sunday Visitor, 
1990), 12–17.
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!eistic evolution is not a peripheral ma#er. It a.ects how we view ourselves, 
and that in turn a.ects how seriously we take the words of Scripture. I notice 
that every Easter Vigil Mass, the highest of high holy days, the -rst few readings 
are the -rst chapters of Genesis. !e Church unites the -rst Adam in Genesis 
with the second Adam, Christ, in the Resurrection, to emphasize who we are 
destined to be. !ink of it: we are destined to be with God forever and share 
in the fullness of His joy.

We are not meat machines. We are not souped-up apes. We are not deter-
mined by our genes or our upbringing, unable to choose right or wrong. We are 
children of God made in His image. We have a purpose in life. We have intel-
lects and souls and free will. We are able to grow in knowledge about the deep 
mysteries of the universe in which we live because it is intelligible to us — we 
are rational beings and the world is ordered for discovery.

!ese are things we profess as Catholics. !ese are things for which evolu-
tionary biology cannot give an account.

At some point we must face the issue honestly. Materialist evolution, and 
some forms of theistic evolution, are not in line with the teachings of the Church. 
Rather, science shows that the world is the Creation of an intentional and intel-
ligent designer.

Outline of !is Book

!e scope of what can be drawn from the theme of design in creation is vast. 
We have chosen subjects most relevant to our theme, that is, how materialist 
evolution contradicts Catholic teaching on creation and how intelligent de-
sign con-rms it. To eliminate some possible confusions at the outset, in the 
introduction philosopher Logan Paul Gage clari-es what we mean by design 
and what we don’t.

!e chapters that follow are organized into three main sections. !e -rst sec-
tion examines the scienti-c evidence for intelligent design. We present evidence 
from cosmology and the origin of life (physicist Brian Miller), paleontology 
(paleontologist Günter Bechly), and biology (biochemist Michael Behe and 
biologist Ann Gauger) that reveal the necessity of a designer. We discuss what 
human nature and Catholic teaching reveal about our origin, and how Catholic 
teaching may -t with scienti-c evidence.
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In the second section of the book, we look at the philosophical arguments 
about design and evolution. We discuss teleology (how things are made for a 
purpose), how it contradicts materialism, as well as any idea that God had no 
knowledge of how things would turn out (philosopher Robert C. Koons). We 
consider the philosophy of mind (Dr. Michael Egnor), the distinctiveness of 
the human person (Dr. Sco# Ventureyra), natural law (philosopher Benjamin 
Wiker), moral law (philosopher J. Budziszewski), the intelligibility of nature 
(Benjamin Wiker), and the existence of beauty as a transcendental (Logan 
Paul Gage).

In the -nal section, we look at what theology says about the design of nature. 
We highlight that Scripture is full of references to God’s design (theologian 
John Bergsma), and the glory of God revealed in creation (Fr. Pedro Barrajón, 
L.C.). We engage the argument by theistic evolutionists and others, who claim 
that God’s design is hidden and cannot be detected (Fr. Michael Chaberek, 
O.P., biologist and philosopher Richard von Sternberg, and philosopher Jay W. 
Richards). We o.er a challenge to the Church on why she needs to embrace the 
debate over intelligent design, not suppress it (Bruce Chapman).

!e concluding chapter of the book (Dr. Anthony Esolen) o.ers a broad 
vision of nature that abandons reductive materialism and embraces the reality 
that nature is much more like a living symphony than a machine, a formula, or 
a random collision of atoms.

!e reader may choose the chapters of most interest or read from beginning 
to end. Citations and additional reading are provided. Some chapters are more 
technical than others, so when necessary, we provide de-nitions and explana-
tions in the footnotes.

I want to thank Discovery Institute’s founder Bruce Chapman for his role 
in initiating this book project and for his constant encouragement. !is book 
would not be the same without him. I also want to recognize Jay W. Richards 
and Fr. Michael Chaberek, O.P., for serving as contributing editors for phi-
losophy and theology, respectively. I am most grateful for their expertise. !is 
volume brings together in one place arguments from some of the best minds in 
Catholicism, arguments against materialism and in support of God’s intentional 
design in all created things, in a form that anyone can read and appreciate. !e 
clarity brought by viewing each subject through the lens of design is bracing. 
Beauty takes her rightful place, philosophy shines her light, and theology’s 
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magni-cence is revealed. Biology, no longer mistress, is handmaid, and physics 
and chemistry announce God’s wonders. Christian anthropology reveals the 
mystery of grace, and, like children, we sweep away the dust and cobwebs and 
-nd every kind of plenitude beneath.



Biographies of Editor and 
Contributing Authors

Editor
Ann Gauger
Ann Gauger is a senior fellow with Discovery Institute’s Center for Science 
and Culture. She received her bachelor’s degree from MIT and her Ph.D. in 
developmental biology from the University of Washington. Dr. Gauger held a 
postdoctoral fellowship at Harvard University, where her work focused on the 
molecular motor kinesin. Her research has examined the limits of protein evolu-
tion, the origins of humans, and the evolution of metabolism. Her work has been 
published in Nature, Development, the Journal of Biological Chemistry, and BIO-
Complexity. She has appeared in a number of science documentaries, and she 
coauthored the book Science and Human Origins and coedited and contributed 
chapters to #eistic Evolution: A Scienti!c, Philosophical and #eological Critique.

Contributing Authors
Pedro Barrajón
A member of the Legionaries of Christ, Fr. Pedro Barrajón is rector of the 
European University of Rome. He is an associated member of the !eological 
Ponti-cal Academy. He previously served as rector of the Ponti-cal Ateneo 
Regina Apostolorum. He is professor of dogmatic theology (Christian an-
thropology) in the Ponti-cal Ateneo Regina Apostolorum (Rome). Barrajón 
is author of 19 books, including La teologia della creazione (#e #eology of 
Creation), Il mistero della grazia misericordiosa (#e Mystery of Merciful Grace), 
La !losofía de las ciencias según Jacques Maritain (#e Philosophy of Sciences 
according to Jacques Maritain), La sabiduría cristiana según San Buenaventura 
(Christian Wisdom according to St. Bonaventure), Angeli e demoni nell’opera della 
salvezza (Angels and Demons in the Work of Salvation), I nuovi movimenti nella 



Go d’s Gr a n d eu r332

Chiesa (#e New Movements in the Church).  He received his master’s degree in 
philosophy in Rome and his doctorate in theology in the Gregorian University 
in Rome. His areas of specialization include science and faith, the philosophy 
of science, anthropological theology, Christian spirituality, and the doctrine 
of the Catholic Church.

John Bergsma

John Bergsma is professor of theology at the Franciscan University of Steuben-
ville. He holds M.Div. and !.M. degrees from Calvin !eological Seminary 
and a Ph.D. in theology from the University of Notre Dame (Indiana). He is 
the author of #e Jubilee "om Leviticus to Qumran (VTSup 115; Brill, 2007), 
A Catholic Introduction to the Bible: Old Testament (Ignatius, 2018), Jesus and 
the Dead Sea Scrolls (Penguin Random House, 2019), and over a dozen other 
popular and academic books on Scripture and the Catholic Faith. His peer-
reviewed scholarship on Old and New Testament topics and the Dead Sea 
Scrolls have appeared in the journals Biblica, Catholic Biblical Quarterly, Dead 
Sea Discoveries, Journal of Biblical Literature, Vetus Testamentum, and in essay 
collections, festschri,s, dictionaries, and encyclopedias published by Brill, 
Continuum/T&T Clark, Eerdmans, Eisenbrauns, Harrassowitz, Kohlhammer, 
Oxford, and Westminster/John Knox Press. 

Michael Behe

Michael Behe is a professor of biochemistry at Lehigh University and a senior 
fellow with Discovery Institute’s Center for Science and Culture. He is author 
of the books Darwin’s Black Box: #e Biochemical Challenge to Evolution (1996), 
#e Edge of Evolution: #e Search for the Limits of Darwinism (2007), and 
Darwin Devolves: #e New Science of DNA #at Challenges Evolution (2019), 
all of which argue that living systems at the molecular level are best explained 
as being the result of deliberate intelligent design. Dr. Behe’s books have been 
reviewed by the New York Times, Nature, Philosophy of Science, Christianity 
Today, and many other periodicals. Behe received a Ph.D. in biochemistry 
from the University of Pennsylvania, and he did postdoctoral work on DNA 
structure at the National Institutes of Health. Behe has authored over 40 
technical scienti-c publications.



Biographies of Editor and Contributing Authors 333

Günter Bechly

Paleontologist Günter Bechly chairs the Center for Biocomplexity and Natural 
Teleology in Austria and serves as a senior fellow with Discovery Institute’s 
Center for Science and Culture. Dr. Bechly earned his Ph.D. from the Univer-
sity of Tübingen, and he worked from 1999 to 2016 as curator for amber and 
fossil insects at the State Museum of Natural History in Stu#gart, Germany. He 
has authored over 160 scienti-c publications and discovered 180 new species. 
Eleven biological groups are named in his honor. He has organized -ve large 
public exhibitions on Earth history and evolution, including the largest event 
in Germany for the Darwin bicentennial of 2009. Bechly’s research has received 
international media coverage, and he served as a science advisor for three natural 
history documentaries by the BBC and David A#enborough.

J. Budziszewski

J. Budziszewski (Ph.D. Yale, 1981) is a professor of government and philosophy 
at the University of Texas at Austin. His main area of research is the natural moral 
law, but he has wri#en about diverse topics including moral character, family 
and sexuality, religion and public life, toleration and liberty, and the unravel-
ling of our shared culture. Author of a series of commentaries from Cambridge 
University Press on !omas Aquinas, covering Aquinas’s Treatise on Law, his 
virtue ethics, his Treatise on Happiness and Ultimate Purpose, and his Treatise 
on Divine Law, he has also wri#en many other books including What We Can’t 
Not Know: A Guide, On the Meaning of Sex, How and How Not to Be Happy, and 
How to Stay Christian in College.

Fr. Michael Chaberek, O.P.

Fr. Michael Chaberek O.P., STD, is a Dominican friar with a doctorate in fun-
damental theology from Cardinal Stefan Wyszynski University in Warsaw. 
His academic focus includes faith and science dialogue, intelligent design, and 
theological anthropology. He is the author of Knowledge and Evolution (Wipf 
and Stock, 2021), Aquinas and Evolution (!e Chartwell Press, 2017), and Ca-
tholicism and Evolution (Angelico Press, 2015). He is the founder of the Steno 
Institute for Faith and Science. For more information see mchaberek.com.
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Bruce Chapman

A Catholic layman, Bruce K. Chapman is an author and former public o/cial 
who serves as chairman of the Board of Discovery Institute, which he founded 
in Sea#le in 1991. Chapman formerly served as Washington State’s secretary of 
state, director of the U.S. Census Bureau, deputy assistant to President Ronald 
Reagan, and the U.S. ambassador to United Nations Organizations in Vienna. His 
articles have appeared in the Wall Street Journal, the National Catholic Register, 
the American Spectator, the Washington Times, the New York Herald Tribune, and 
many other publications. Chapman is author of the book Politicians: #e Worst 
Kind of People to Run the Government, Except for All the Others and was a con-
tributing author to the book Mere Creation: Science, Faith, and Intelligent Design.

Michael Egnor

An award-winning brain surgeon, Michael R. Egnor, M.D., is a professor of 
neurosurgery and pediatrics at State University of New York, Stony Brook, 
where he has served as the director of pediatric neurosurgery. He was named 
one of New York’s best doctors by New York Magazine. Dr. Egnor received his 
medical education at Columbia University College of Physicians and Surgeons 
and completed his residency at Jackson Memorial Hospital. His research on 
hydrocephalus has been published in journals including Journal of Neurosur-
gery, Pediatrics, and Cerebrospinal Fluid Research. He has lectured extensively 
throughout the United States and Europe.

Anthony Esolen

Anthony Esolen is a writer, social commentator, translator of classical poetry, 
and writer-in-residence at Magdalen College of the Liberal Arts. He previously 
taught at Furman University and Providence College. Esolen has translated into 
English Dante’s Divine Comedy (Modern Library) and is the author of more 
than 25 books, including #e Politically Incorrect Guide to Western Civilization, 
Defending Marriage, Reclaiming Catholic Social Teaching, Ten Ways to Destroy the 
Imagination of Your Child, and, most recently, No Apologies: Why Civilization 
Depends Upon the Strength of Men. He is a senior editor at Touchstone, a contrib-
uting editor at Chronicles, and a regular contributor to Crisis, #e Catholic #ing , 
and American Greatness. He and his wife Debra produce a web magazine, Word 
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and Song, devoted to the oddities of the English language, to poetry, hymnody, 
classic -lms, and American music, as ways of reintroducing people to what is 
true, good, and beautiful.

Logan Paul Gage 
Logan Paul Gage is chair of the philosophy department and associate professor 
of philosophy at Franciscan University of Steubenville. Dr. Gage received his 
M.A. and Ph.D. in philosophy from Baylor University. Focusing his research 
primarily on epistemology, philosophy of religion, and philosophy of science, 
Dr. Gage has contributed to a variety of popular and academic publications, 
including First #ings, American Catholic Philosophical Quarterly, Debating Chris-
tian Religious Epistemology: Five Views on the Knowledge of God, A New #eist 
Response to the New Atheists, and God and Evolution: Protestants, Catholics, and 
Jews Explore Darwin’s Challenge to Faith.

Robert C. Koons
Robert C. Koons is a professor of philosophy at the University of Texas at 
Austin. He received his Ph.D. from UCLA and was a Marshall Scholar at Ox-
ford University. He serves on the executive commi#ees of both the American 
Catholic Philosophical Association and the Society of Christian Philosophers. 
His books include Is St. #omas Aquinas’s Aristotelian Philosophy of Nature Obso-
lete?, Classical #eism (coeditor), Neo-Aristotelian Metaphysics and the #eology 
of Nature (coeditor), Paradoxes of Belief and Strategic Rationality (Cambridge 
University Press), Realism Regained (Oxford University Press), and #e Waning 
of Materialism (Oxford University Press, coeditor).

Brian Miller
Brian Miller is research coordinator for the Center for Science and Culture at 
Discovery Institute. He holds a B.S. in physics with a minor in engineering from 
MIT and a Ph.D. in physics from Duke University. He speaks internationally 
on the topics of intelligent design and the impact of worldviews on society, and 
is a primary organizer of the Conference on Engineering in the Life Sciences 
(CELS). He also has consulted on organizational development and strategic 
planning, and he is a technical consultant for !eStartup, a virtual incubator 
dedicated to bringing innovation to the marketplace. He has contributed to 
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multiple books and journals covering the debate over intelligent design, includ-
ing #e Mystery of Life’s Origin: #e Continuing Controversy, #e Comprehensive 
Guide to Science and Faith, and Inference Review.

Jay W. Richards

Jay W. Richards is director of the Richard and Helen DeVos Center for Life, 
Religion, and Family and the William E. Simon Senior Research Fellow in 
Religious Liberty and Civil Society at the Heritage Foundation. He formerly 
served as a research assistant professor at the Catholic University of America, 
and he holds a Ph.D. from Princeton !eological Seminary. Dr. Richards also 
is a senior fellow at Discovery Institute and executive editor of #e Stream. He 
is author or editor of more than a dozen books, including #e Privileged Planet 
(coauthored with astronomer Guillermo Gonzalez), God and Evolution, #e Hu-
man Advantage, #e Hobbit Party (with Jonathan Wi#), and the New York Times 
bestsellers In!ltrated and Indivisible. He was creator and executive producer of 
several documentaries, including three that have been distributed to PBS. He 
has appeared on hundreds of radio and television programs, including shows 
on CNN, Fox News, CBS, MSNBC, and EWTN.

Richard von Sternberg

Richard von Sternberg is an evolutionary biologist with interests in the rela-
tion between genes and morphological homologies, and the nature of genomic 
“information.” He holds a Ph.D. in biology (molecular evolution) from Florida 
International University and a Ph.D. in systems science (theoretical biology) 
from Binghamton University. A senior fellow with Discovery Institute’s Center 
for Science and Culture, he previously served as a sta. scientist at the National 
Center for Biotechnology Information and a research associate at the Smith-
sonian’s National Museum of Natural History. He has received postdoctoral 
fellowships from both the NIH and the National Museum of Natural History, 
and he has published refereed articles in such journals as Genetica, Evolutionary 
#eory, Journal of Comparative Biology, Crustacean Research, Journal of Natural 
History, Journal of Morphology, Journal of Biological Systems, and the Annals of 
the New York Academy of Sciences.
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Sco! Ventureyra
Sco# Ventureyra is author or editor of several books: On the Origin of Con-
sciousness, COVID-19: A Dystopian Delusion, and Making Sense of Nonsense. Dr. 
Ventureyra completed his Ph.D. in theology at Carleton University/Dominican 
University College in O#awa, and he has wri#en in the domains of philosophi-
cal theology, systematic theology, natural theology, philosophy of religion, and 
science-theology interaction. He has published in academic journals such as 
Science et Esprit, the American Journal of Biblical #eology, Studies in Religion, 
Maritain Studies, and Dialogue. He has wri#en for magazines such as Crisis, 
Convivium, and Catholic Insight, and newspapers such as #e National Post. 
He has served as the secretary-treasurer of the Canadian Jacques Maritain 
Association/L’association canadienne Jacques-Maritain and on the editorial 
board of the American Journal of Biblical #eology. 

Benjamin Wiker
Benjamin Wiker, who is now retired, was a professor of political science and 
director of human life studies at Franciscan University of Steubenville. He is 
a senior fellow with Discovery Institute’s Center for Science and Culture and 
the St. Paul Center for Biblical !eology. He received his Ph.D. in theological 
ethics from Vanderbilt University. He has published hundreds of articles, and 
15 books, including In Defense of Nature: the Catholic Unity of Environmental, 
Economic, and Moral Ecology (Emmaus, 2017), #e Catholic Church and Science 
(St. Benedict/TAN, 2011), and A Meaningful World: How the Arts and Sciences 
Reveal the Genius of Nature (IVP, 2006).


